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| was born and raised in Tokyo. Both my parents worked and | never felt poor financially. | had
good friends and almost never felt lonely.

My first acquaintance with Okinawa was as a first year junior high school student when we
stayed at a seaside resort with relatives. Although | don’t remember the details, | do very much
remember being impressed when | went scuba diving for the first time. The second time was
sometime in high school and | remember wanting to savor a resort experience.

It’s strange when | think about it now, but at that time | didn’t know a thing about the issue of
military bases. And the Battle of Okinawa didn’t even enter my mind.

One could just say that | was young; but 1996, when | was in 7" grade, was the year after The
Cornerstone of Peace memorial had been completed in Mabuni, and the year that the decision
was made to “relocate Futenma [Marine Air Station] to Henoko” under the “Special Action
Committee on Okinawa (SACO).” SACO had been created due to the rape of a young Okinawan
girl by three U.S. servicemen.

After graduating from high school and leaving Japan, | wandered around several countries,
went to India and there encountered Buddhism and Gandhi’s philosophy of non-violence. |
then became a monk and resided in India for seven years.

| started living on Okinawa in about 2013. | had an interest in social issues when | returned to
Japan, and had come to Okinawa to help with a symposium held by Inter-faith Article 9
Association. In 2013, construction of Henoko in Nago City had not yet begun, but there was a
movement against the construction of a U.S. military helipad in Higashimura Takae. Residents
set up tents in front of the base and risked their lives trying to stop construction work. Day
after day, many people from outside of Okinawa stayed over in Takae to support the
movement, working together to somehow stop construction. | was very drawn by the way
these people from a variety of backgrounds came together to work for a single purpose. And
while in Okinawa, they studied its history and learned how unjust Japan had been to Okinawa
up to that time. It was for all of these reasons that | decided to settle in Okinawa.

Landfill work started in Henoko in July 2014, and subsequently, the people of Okinawa
Prefecture also put up their tents in front of the base and started blocking construction trucks
from entering. To obstruct ocean construction as well, a canoe team and protest fleet began
taking action. The Henoko opposition movement has expanded across the country, and even
the world.
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A few years before this, university students from Okinawa had participated in a peace march
taking place on the U.S. East Coast; this connection prompted six Americans to come
participate in the Henoko protest movement. Four of the participants stayed on in Okinawa for
two months, one of whom was a woman with two older brothers who were soldiers.

She told us that one of her brothers had PTSD and that the whole family was suffering because
of it. During the protest, she was distressed by the shouts of “Go home!” and “Get out!” On
her sign, she wrote, “I am proud of you. Come home to America.” Although some felt that the
comment was inappropriate, considering her family circumstances, | believed that it would be
beneficial for her straightforward message to reach American soldiers in her own words.

While in Okinawa, the American participants were helped by students from Meio University to
hold a campus event in which they shared stories about the oil pipeline opposition movement
by Native Americans and what they felt after experiencing the Okinawan base opposition
movement. A woman of Native American descent offered a ceremonial prayer and, among
other things, they sang a song called “Water Song” that had been sung at the U.S. protest site.
And though there wasn’t a large crowd, students did participate. One student mentioned that
she studied English on Camp Schwab U.S. military base in Henoko. Although she had not held
any negative feelings toward the base, she was shocked to hear the concerns of the American
woman with two older brothers who were soldiers as well as the reasons for opposition to the
base. | think that a new perspective was born within her by listening to the actual voices of
those opposed to the base and, moreover, those of the Americans.

The dojo [training hall] for Nipponzan-Myohoji Temple where | live is located in Katabaru in the
village of Ginoza, about five kilometers from the site where the Henoko sit-ins take place. In
Katabaru there is an expansive tidal flat where you can find large numbers of a type of blue
soldier crab. When the tide is out, you can walk to Henoko along Katabaru’s beautiful coastline.
More than 50% of Ginoza, the village where | live, is part of the base; we cannot even climb the
mountains because they are part of the base. U.S. military amphibious vehicles come down
from the mountains and cross the national roads; even warships come and go as they wait
offshore of Katabaru’s tidal flat.

At the start of the sit-ins, every day | walked the about five kilometers to the site. It’s dark in
the winter and you can hear the “bang, bang, bang” of guns coming from U.S. military field
practice in the mountains. During the rainy season, scads of snails descend from the
mountains; my heart aches as | walk carefully to avoid them, but end up stepping on them
anyway.

Henoko sit-ins take place three times daily — timed with construction vehicle deliveries. One to
two hundred trucks and heavy machinery are led by police vehicles to the construction gates of
U.S. Marine base Camp Schwab. Those of us staging the sit-in place ourselves in front of the
gates, but a few members of the riot police pick us up by our arms and legs and move us to the
side of the gates.
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During the first couple of years, we clashed severely with police, sometimes resulting in arrests
and injuries. As an organization, police are officially permitted to use violence; but, this
angered those who were subjected to that violence and that anger was next aimed at the
police. Police officers would then once again make known their own emotions. This chain of
anger united those staging the sit-ins. Many from both outside the prefecture and overseas
reached out a hand of support to Okinawa, the victim of state power. When we had a success
in the first few years, we would celebrate the victory with cheers and applause. But, as five, six
years passed, gradually the number of people assembling in front of the gates decreased.
Although energy born of anger is extremely strong and is a motivating force in activating
people, sustained anger does not make people happy. And while energy from that anger rallied
many, at the same time it caused certain people to stay away. Young people are particularly
sensitive to the energy of anger, and | believe that even though they understood the
importance of the sit-ins, it became impossible for them to show up at the site. Disagreement
is inevitable when people are at odds with one another, when they look for an enemy, when
they split up countries and regions because of different ways of thinking.

| became involved with the military base issue in Okinawa and developed connections overseas.
To convey the problems with U.S. bases, | went to America and participated in peace marches
by Christians, Buddhists and Native Americans. Almost annually, | also travel to Jeju Island in
South Korea to join the Grand Peace March. Additionally, I've had opportunities to go to
England, Germany and Poland. Throughout the world there are groups that are working for a
better society and calling for change, and people my age as well as younger people are showing
their presence. It’s said that few young people in Japan participate in politics and social
movements; but | wonder, is it just that we don’t see them?

The peace movement in the U.S. felt very religious. Christian churches actively participate in
social movements also, using words from the Bible to appeal to people’s hearts.

At their movement opposing construction of an oil pipeline, Native Americans protected their
faith and traditions while offering prayers for the government, corporations that destroy the
land and police. Most people put up tents and stayed on the land, creating a community like a
village; it became a place to live. The morning started with a prayer for the sunrise, meals were
eaten together; everyone had a role: there were people who went to the protest site, people
who took care of the camp site, people who prepared meals, those who guided newcomers,
those who looked after children, those who tended the holy fire. They taught and conveyed to
us that you cannot solve the problem in front of you by confronting only that problem. You
must confront the problem taking place in front of you by first changing the set values of the
structures and people that created that problem.

| felt a connection in this approach with the non-violence movement of Gandhi. When in the
middle of the independence movement Gandhi was asked by the British Viceroy of India, “Your
movement appears to be both a political one and a social one. Or is it a religious movement?”
To which Gandhi replied, “Of course it is a religious movement.”
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| don't think we can solve problems if we focus simply on political issues that appear on the
surface and lack a perspective of reconsidering our own lifestyles and fixed ideas. Even when a
significant goal is set, if violence enters into the process, then the process will collapse from
within. limagine that there were many people who left the Henoko opposition movement
because they were hurt by hierarchical relations, postionism, sexism or various other kinds of
harassment. They say that “The most important things in life are those that we cannot see,”
but | believe there are many instances in which we end up not being able to see the problems
that we ourselves struggle with.

It’s not who says it, but what is being said that has importance. Itis my hope that all
participants speak freely, that they turn their attention to the words of others, and that
because of communicating without bias, new ideas and something good will be created.

Today, too, our opposition movement is deployed in front of the gates of Henoko, at the ports
of Awa and Shiokawa, as well as at sea. With the passage of six years though, the movement is
a shell of its former self, and fewer people are gathering. |think it may also be necessary to
change our way of thinking and base it on “‘how can we all enjoy the movement,’ rather than
‘how can we stop the construction work.”"

Prayer, forgiveness, compassion, self-control — | consider these to be common teachings and
practices of all religions. | think that we can discover the solution to the Henoko problem
within the practices of religious teachings; and | believe that living a religious life is what is truly
needed for all societal issues.

Finally, | would like to conclude with the words of The Most Venerable FUJII Nichidatsu, the
founder of Nipponzan-Myohoji Temple. “If one does a variety of things in addition to a
religious movement, each will fail. That’s because there is no mirror to illuminate. Religion
establishes something like Buddha or God. That teaching becomes a mirror. Politics wanders
here and there. There is no mirror. One will be pulled both ways. This results in things like
power acquisition or vote collection.”

The current age is called “Anthropocene.” Systems created by humans including economic,
social, legal and others have bound us hand and foot. We are faced with dilemmas and
contradictions, and must live amid them. In such an age, | think that the illuminating mirror of
a religious teaching brings hope and peace of mind to human beings.

Please, whether from Japan or elsewhere in the world, come to Okinawa. Come to experience
the beautiful ocean and the beautiful subtropical forests of the Yambaru region.

Thank you very much.

Nan mu Myoho Renge Kyo
(Palms together)

132





